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Ladies and Gentlemen:
Introduction
I want to begin by acknowledging your commitment to being
stewards of Christ’s mission in your parishes and in your various local
Churches in Western Canada and the United States. It is indeed a
blessing for the whole Church that you have taken the time to deepen
your understanding of stewardship and about how to live it in your
parish communities.
From the outset allow me to say that stewardship is a great force,
perhaps even the greatest force, for the renewal and rejuvenation of
Catholic life in the Church.
Let me warn you; I am a convert to the spirituality and practice of
stewardship. And you all know how converts are: enthusiastic, and often
impatient with why others don’t share their same zeal. But you all know
that from your own experience, for each one of you is committed
passionately to living and fostering stewardship in their parish families.
You know how it can enrich the spiritual life of parishioners; how it can
enable the doors of the vast storehouse of gifts and charisms to be flung
open and offered for the building up of the Church and community; and
how it can build stronger, holier and more collaborative parishes where
the vocation and mission of the lay faithful can be fully lived.

Introduction to Theme of Remarks
The theme given to me to develop is entitled “Daring for
Stewardship Greatness.” I admit to being puzzled at first about what this
means, being unfamiliar with the phrase “stewardship greatness.” But,
fortunately, I was given five bullet points that the organizers suggested I
develop in my remarks. While I may not take up all of them, I will
certainly begin with the first one, posed as a question: “What does
greatness in the Church look like?” And then I will follow with some
remarks on the relationship of holiness and stewardship, and the need for
us to replace inertia with missionary zeal if our parishes are to flourish.
The teachings of Pope Francis provide the foundation of my
remarks. While he does not often – if ever – use the word “stewardship”
in the broad way we do – the most frequent references in a Google
search refer almost exclusively to the “stewardship of creation” –
nonetheless his magisterium is replete with what we might call a
theology of stewardship.
1. Greatness in the Church
So, let’s begin with what “greatness” in the Church looks like for
Pope Francis in the parish, the diocese and the universal community of
believers.
Radical Reform
Without doubt, the Holy Father has a vision for what greatness in
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the Church would look like. This vision is in doctrinal continuity with
Benedict XVI,i though clearly marked by “a discontinuity of style.” ii He
has no ten-point pastoral strategy for greatness,iii because, as he says,
and what we should sincerely take to heart, the Church is not called to be
“a perfectly organized non-profit, with so many pastoral plans.” iv The
Pope wants us to remember that the Church will fulfill her mission
insofar as she understands that God “is continually surprising us,
opening our hearts and guiding us in unexpected ways.” v This is how he
puts it:
When the apostle plans everything down to the last detail and
believes that with perfect planning things will fall into place,
he becomes an accountant or an office manager. Things need
to be prepared well, but without ever falling into the
temptation of trying to contain and direct the freedom of the
Holy Spirit, which is always greater and more flexible than
any human planning (cf. Jn 3:8).vi
Contrary to what many pundits suggest, the Church’s greatness
cannot depend on doctrinal changes. That’s not at all what Francis has in
mind. He is far too much a “son of the Church,”vii as he puts it, to
imagine that any such dogmatic changes are either possible or desirable.
The Church can only be great if she puts Jesus Christ and the
Gospel before anything else in her life and teaching. Like his namesake
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from Assisiviii the Pope understands that the Church’s true and renewed
greatness lies in her members embracing “a simple radical return to the
real Gospel lived and preached by Jesus,” and of their intention to live
“the way and style of life of Jesus and of the Apostles described in the
Gospels.”ix
Conversion: Holiness and Encounter
First on the list of “do’s” for stewardship greatness, then, is to
recognize that conversion of mind and heart is the essence of all
ecclesial renewal and that any “structural and organizational reforms are
secondary.”x
Stewards of the Church’s mission, then, are first of all to be
engaged in spiritual renewal, in a vigorous pursuit of holiness. But what
does it mean for us to be “holy”? At the outset we must recall that the
word “holy” first of all describes God’s own nature, “his completely
unique, divine, way of being, one which is his alone. He alone is the true
and authentic Holy One, in the original sense of the word. All other
holiness derives from him, is a participation in his way of being.”xi
To be holy means, therefore, for us to go out of ourselves: to enter
his sphere, the divine milieu, so that we no longer belong to ourselves
but make a gift of ourselves to God, immersing ourselves in his love.
Becoming holy, consequently, transforms our being: who we are; it
makes of us truly the “property” of God himself. xii
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Holiness is, thus, a giving over of the self to the living God, an
immersion in the very life of the Triune God. It entails being “set apart”
but is not separation from the world. On the contrary, a holy person
starts from God and is therefore available for others, to love them as the
Father does. This fulfills the new commandment, “that you love one
another. Just as I have loved you, you also should love one another” (Jn
13:34).
The universal call to holiness is about the immersion of our lives in
God’s love and then deliberately and even “programmatically” sharing
with others his love for us and ours for him. There is no doubt that “a
clearer focus upon the imitation of Christ in holiness of life is exactly
what is needed in order for us to move forward. We need to rediscover
the joy of living a Christ-centered life.”xiii At the dawn of the third
Christian millennium, Pope St. John Paul II’s expressed the conviction:
“I have no hesitation in saying that all pastoral initiatives must be set in
relation to holiness.”xiv
As our response to God’s free self-giving, a life of holiness
embraces everything that we say and do. It is not possible to have a parttime spiritual life or to be spiritual only in one comer of our daily lives.
If we are genuine, our response to God’s love permeates every nook and
cranny of our inner selves, and every outward action of our busy lives. It
embraces everything: our work, our play, our friendships, our hopes and
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fears, and our stewardship of the many gifts that God has entrusted to
our care.
Encounter with Jesus
A Church wishing to be “great” in God’s eyes, therefore, has as its
foundation Christians who live “a vital, personal, authentic and solid
relationship with Christ.”xv “The Church’s perennial mission [is]: to
bring Jesus Christ to mankind and to lead mankind to an encounter with
Jesus Christ, the Way, the Truth and the Life.”xvi
In Evangelii Gaudium the Holy Father wrote this appeal: “I invite
all Christians, everywhere, at this very moment, to a renewed personal
encounter with Jesus Christ, or at least an openness to letting him
encounter them; I ask all of you to do this unfailingly each day. No one
should think that this invitation is not meant for him or her.” xvii
For some people the encounter with Christ is a cataclysmic
“Damascus road” kind of experience; for others it is more gradual. In
either case, encountering Jesus is like meeting the person you are going
to marry: you are overwhelmed by this encounter and cannot imagine
going forward in life without that person. The Christian life becomes not
just one but a series of encounters with Jesus, especially through prayer
and the liturgy, which continually deepen our relationship with him. xviii
Francis minces no words about such a personal relationship being
the sine qua non of a Church which can be said to flourish. At one of his
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morning meditations at Mass, which are delivered without notes, he
remarked: “when we find decadent churches, when we find decadent
parishes, decadent institutions, certainly the Christians who are there
have never encountered Jesus Christ, or they have forgotten that
encounter with Jesus Christ.”xix
Church as Mother of Mercy
Not only must stewards of Christ’s mission emphasize the
importance of their personal relationship with Jesus Christ but they must
also see that their call entails renewing their understanding of what the
mission of his Church is. Here, I think, we can share Francis’s “dream of
a Church that is a mother and shepherdess.” xx
People today are looking for the Church to show that she loves and
offers mercy in practical ways. That’s what the Extraordinary Jubilee
Year of Mercy was all about. It was the occasion for everyone to
rediscover “the infinite mercy of the Father who welcomes everyone and
goes out personally to encounter each of them. It is he who seeks us! It
is he who comes to encounter us!”xxi
To convey his conviction that mercy should be the principal mark
of the contemporary Church Pope Francis uses two striking images: she
is “a maternal womb of mercy”xxii and a “field hospital” which tends the
wounded in time of warfare.
We have to grow in our understanding that the Church is like a
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mother who never gives up on her children, even when they go astray.
The Holy Father puts it this way:
She is a merciful mother who understands, who has always
sought to help and encourage even those of her children who
have erred or are erring; she never closes the door to home.
She does not judge but offers God’s forgiveness, she offers
his love which invites even those of her children who have
fallen into a deep abyss to continue on their way.xxiii
Like a mother, the Church must travel the path of mercy and “find a
form of mercy for all.”xxiv
Perhaps the most captivating image that has come to the fore in
recent years is the Pope’s description of the Church as a “field
hospital.”xxv In his famous 2013 interview with Father Spadaro, the
Jesuit editor of La Civiltà Cattolica recorded these words:
I see clearly that the thing the Church needs most today is the
ability to heal wounds and to warm the hearts of the faithful;
it needs nearness, proximity. I see the Church as a field
hospital after battle. It is useless to ask a seriously injured
person if he has high cholesterol and about the level of his
blood sugars! You have to heal his wounds. Then we can talk
about everything else.xxvi
The health-care staff – both clergy and laity, the stewards on the field of
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battle – must first of all deal with major injuries of the wounded and
treat them. Field hospitals are usually tents set up near the battlefield.
Risks abound, and they have few resources and little equipment. Hours
are long. Because a sense of cooperation and teamwork is essential, the
staff must rely on one another. Creative solutions and maximum
flexibility are the order of the day.
What we find everywhere today are people who are spiritually
gravely wounded: alienated from God, stuck in spiritual worldliness,
adrift with no sense of direction or purpose. They need healing by direct
personal contact with disciples who will lead them to Jesus.xxvii
The consequences which follow from comparing the Church to a
field hospital are just beginning to be seen in our pastoral practice where
“pastoral accompaniment” is given greater emphasis. This shift in focus
from admonition to healing, “putting love and mercy and healing first,
before rules and doctrines”xxviii admittedly causes discomfort in some
quarters, but it is undoubtedly one of the signs of the times which
deserves our closest attention.
2. Stewards Are Called to Be Missionary Disciples
Following the call of Pope Francis, we must be resolved to
undergo a “missionary conversion,” a change in our parish and diocesan
culture, such that every person at every level of the Church, through
personal encounter with Jesus Christ, embraces his or her identity as a
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son or daughter of God and, in the power of the Holy Spirit, is formed
and sent forth as a joyful missionary disciple:
I hope that all communities will devote the necessary effort
to advancing along the path of a pastoral and missionary
conversion which cannot leave things as they presently are.
“Mere administration” can no longer be enough. Throughout
the world, let us be “permanently in a state of mission.” xxix
For families this means that every family embraces its role as the
domestic church and, in connection with other families and single
persons, actively seeks the spiritual and social renewal of its
neighbourhood, schools and places of work.
For parishes and diocesan services this should mean the renewal of
structures to make them Spirit-led and radically mission-oriented. This
missionary conversion entails a strikingly countercultural way of living
grounded in prayer, Scripture, and the sacraments; unusually gracious
hospitality; a capacity to include those on the margins of society; and
joyful confidence in the providence of God even in difficult and stressful
times.xxx
Missionary Nature of the Churchxxxi
The very last words Jesus spoke to his disciples before he ascended
into heaven were the commission to evangelize all people: “Go into the
whole world and proclaim the gospel to every creature” (Mark 16:15).
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This mandate defines the Church for all time. As Blessed Pope Paul VI
wrote, “Evangelizing is in fact the grace and vocation proper to the
Church, her deepest identity. She exists in order to evangelize.” xxxii
Evangelizing is therefore a responsibility not only of bishops, priests,
and religious, but of every individual Christian.
Evangelization is, very simply, proclaiming the good news of Jesus
to those around us. This proclamation is to be both in word and in deed.
If we share the good news of Christ’s love in words only, not
demonstrably living what we preach, people will rightly suspect us of
hypocrisy, and we may even give Christianity a bad name. On the other
hand, if we share the good news in deeds only, people will not learn of
the One who is the source of the joy and divine love we carry within us.
Those around us are thirsting for the Gospel, the words of eternal life,
even if they do not realize it. How can we fail to share generously what
we have freely received?
Over the centuries, as the Church became accustomed to existing
within almost entirely Christian societies, it became all too easy to lose
sight of Christ’s mandate. Parishes and dioceses slipped almost
imperceptibly into a mode of maintenance rather than mission. Many
Catholics came to think of evangelization as a special calling, primarily
for priests and religious in the foreign missions. But in the last half
century, even as the western world has become increasingly
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secularized and countless people have abandoned the faith into which
they were baptized, the Church has been ringing out a call for all
Catholics to awaken to their baptismal identity as missionary disciples.
In virtue of their baptism, all the members of the People of
God have become missionary disciples (cf. Mt 28:19). All the
baptized, whatever their position in the Church or their level
of instruction in the faith, are agents of evangelization, and it
would be insufficient to envisage a plan of evangelization to
be carried out by professionals while the rest of the faithful
would simply be passive recipients. The new evangelization
calls for personal involvement on the part of each of the
baptized. Every Christian is challenged, here and now, to be
actively engaged in evangelization; indeed, anyone who has
truly experienced God’s saving love does not need much time
or lengthy training to go out and proclaim that love. Every
Christian is a missionary to the extent that he or she has
encountered the love of God in Christ Jesus: we no longer
say that we are “disciples” and “missionaries”, but rather that
we are always “missionary disciples.”xxxiii
New Evangelization
All are being summoned to engage in a new evangelization—a
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renewed proclamation of the good news of Christ to the people of our
time.
The term “new evangelization,” coined by Pope St. John Paul II,
takes account of the fact that the Church in our time exists in a vastly
changed situation. It is not that the Gospel has changed, but that we are
called to a renewed effort that is “new in its ardour, methods and
expression.”xxxiv The new evangelization is directed not only to those in
distant lands who have never heard the Gospel, but to those around us in
our own post-Christian society. The new “mission territory” is our own
neighbourhoods, workplaces, schools, and even our own homes.
3. Going Out to the Peripheries
The Church then must steps outside herself to go to the outskirts of
existence, whatever they may be.xxxv With a language that is distinctly
his own, the Pope is constantly challenging us to focus our service and
justice initiatives, charitable activities and evangelizing mission on the
world’s “peripheries.”xxxvi This is where Jesus began, on the outskirts of
privilege and comfort, for he “himself was a man from the periphery,
from that Galilee far from the power centres of the Roman Empire and
Jerusalem. He met the poor, the sick, the demon possessed, sinners,
prostitutes, gathering around himself a small number of disciples and a
few women who listened to him and served him.” xxxvii
Francis points us in this direction because he fears that we have
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become too insular in our parochial concerns, anaesthetized to the plight
of millions, and have abandoned outreach to the world for the comfort of
the sacristy. He wants us to open the Church’s doors, literally and
figuratively, to the world outside. “A Church closed in on herself,” he
maintains “is a sick Church.”xxxviii To the cardinals gathered before the
conclave that later elected him, he said: “The evils that, over time,
appear in Church institutions have their root in self-referentiality, a kind
of theological narcissism.”xxxix When the Church forgets she is only the
mysterium lunae, he went on, the “mystery of the moon” which has no
light source of itself but only reflects the light of Christ, she falls into a
corrupt “spiritual worldliness.” A “self-referential Church keeps Jesus
Christ within herself and does not let him out.” xl
To drive his point home, the Holy Father draws on an image from
the Book of Revelation. Jesus is standing at the door and knocking; he
knocks to be let into our hearts (cf. Rev 3:20). However, Francis gives
this traditional image a twist. “But, ask yourselves this question: how
often is Jesus inside and knocking at the door to be let out, to come out?
And we do not let him out because of our own need for security, because
so often we are locked into ephemeral structures that serve solely to
make us slaves and not free children of God.”xli
But this defensive hunkering down will not do for the Pope,
because “missionary outreach is paradigmatic for all the Church’s
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activity.”xlii While St. John XXIII opened the Church’s windows to the
world, Francis is opening her doors. He challenges those who think that
she should be inward-looking, protected by closed security doors, where
only the supposed elect are allowed in and which shelters those afraid of
bearing witness in the world.
He counsels us “to go forth from our own comfort zone in order to
reach all the ‘peripheries’ in need of the light of the Gospel.”xliii If we do
this, we are fulfilling the Pope’s dream “of a ‘missionary option,’ that is,
a missionary impulse capable of transforming everything, so that the
Church’s customs, ways of doing things, times and schedules, language
and structures can be suitably channelled for the evangelization of
today’s world, rather than for her self-preservation.” xliv All ecclesial
structures are to be more mission-oriented,xlv and everything is to be put
into “a missionary key.”xlvi The Church of the future, if Francis has his
way, will be decidedly more missionary, more “outgoing” than ever
before.
Preach the Kerygma First
In going out to the margins, we bring with us the heart of the
Gospel, the kerygma, the core of its message, which is the “proclamation
of God’s love, mercy and forgiveness, revealed to us in the life, death
and resurrection of Jesus Christ.” xlvii
After two thousand years of development of doctrine, we are used
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to focusing on the need to transmit Catholic teaching on faith and morals
in its fullness. This is indeed essential, but it does not come first. The
proclamation of the kerygma must precede catechesis, because people
are ready to receive the Church’s doctrine only after they have heard the
kerygma and responded in faith.xlviii
Therefore, “the first proclamation must ring out over and over
again: ‘Jesus Christ loves you; he gave his life to save you; and now he
is living at your side every day to enlighten, strengthen and free
you’.”xlix
Three consequences follow from such a kerygmatic emphasis.
First, preachers and teachers must increasingly express themselves
simply – a trait the Pope himself cultivates in his own lyrical, accessible
and pastoral style, always careful to avoid stale phrases.l Why this
simplicity? Because, “at times we lose people because they don’t
understand what we are saying, because we have forgotten the language
of simplicity and import an intellectualism foreign to our people.” li In
using this popular linguistic register, however, “the integrity of the
Gospel message must not be deformed.”lii At the same time, today’s
rapidly changing culture demands that the Church constantly seek ways
of expressing unchanging truths in a language which brings out their
freshness.liii
Second, now more than ever, the Church’s message must
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concentrate on doctrinal essentials. Precious time and effort cannot be
squandered by reducing the Gospel “to some aspects that, although
relevant, on their own do not show the heart of the message of Jesus
Christ.”liv We should both distinguish clearly between what is of greater
and what is of lesser importance in proclaiming the faith, and observe
scrupulously that order in our homilies, catechetics and theology.lv
A third consequence of this kerygmatic emphasis is the place he
gives to questions of morality, the so-called “hot button issues.” Rules –
moral, liturgical, canonical and so on – are necessary, but they make
sense only in light of what is truly primary: the person’s encounter with
the mercy of the living Christ.
The Pope regrets that, because of the media attention given to a
handful of moral questions, the heart of the Gospel risks becoming
obscured. What happens, he says, is that “certain issues which are part of
the Church’s moral teaching are taken out of the context which gives
them their meaning. . . . [rather] the message has to concentrate on the
essentials, on what is most beautiful, most grand, most appealing and at
the same time most necessary.”lvi He particularly laments the practice of
those who, ignoring the kerygma, “move straight to the catechism,
preferably the section on morality.”lvii Before someone can understand
and live the Church’s moral teachings, that person must first grasp that
he or she is gazed upon and loved by a merciful God. The Holy Father
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has undoubtedly set in motion a new way for presenting when the
Church’s moral teachings should be proclaimed, not how they are to be
overturned. He repositions them in relation to the heart of the Gospel.
4. Enemies of Missionary Zeal: Hindrances to Greatness lviii
Those who aspire to stewardship greatness cannot allow their zeal
and commitment to be influenced by certain attitudes,
misunderstandings or deceptions that hold us back from fulfilling our
mission. Let me list some “bad habits” that can and have crept into our
mindset.
1. A worldly notion of the Church
Too often the Church is viewed, even by Catholics, as simply a
human institution, and the Catholic faith as merely a lifestyle enhancer.
In this outlook the Church’s value is based primarily on its contributions
to society, whether in education, health care, advocacy, or service to the
poor. The priest is seen as a kind of ecclesiastical civil servant. When
this outlook prevails the Church’s mission can become captive to human
plans, and the clarity of our witness to the Gospel is compromised.
Cardinal John Henry Newman observed that perhaps one of the
reasons Christ’s disciples in a particular time and place seem to escape
being persecuted is that they have conformed themselves to the thinking
and behaviour of their society.
What is lacking in such a worldly mindset is a humble recognition
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that the Church belongs to Christ as his Body, his beloved Bride. It is
Christ who directs the mission and activity of the Church and who will
bring her without fail to her final destiny. All of us, clergy and laity
alike, are servants of the Lord who will one day render an account of our
service to him.
2. Spiritual lethargy of individuals
The second vice is closely related to the first. If the Church is
viewed as a human institution, then it is easy to become overwhelmed by
the challenges that face us. The feeling that we have to carry the burden
of a struggling Church contributes in turn to weariness, discontent, and
defeatism. It may seem as if we are pushing a rock up a steep hill and
getting nowhere.
Where there has been such lethargy, dear brothers and sisters, let
us repent! It is a little like a marriage that has become stale: it is time to
“return to our first love” (cf. Rev 2:4), to go through a “marriage
encounter” between ourselves and Jesus—or perhaps to fall in love with
him for the first time. If our ardour has cooled, let us ask the Lord to
touch us once again with a burning ember from his altar (cf. Isa 6:6) that
we may be rekindled in our zeal for him.
3. “Status quo” mentality in the parish or diocese
There can be a kind of institutional hardening, a resistance to
change. We may consider that certain institutional forms, customs and
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practices have carried us in the past and we do not want to put in the
effort to reform them. Pope Francis speaks of “the complacent attitude
that says: ‘We have always done it this way.’” Instead he urges all local
Churches to “be bold and creative in this task of rethinking the goals,
structures, style and methods of evangelization in their respective
communities.”lix
4. A complaining attitude
A common temptation in reaction to problems is to lament that we
no longer have the power or prestige we once had. We don’t have as
many priests, as many resources, as much money, as much support. Like
the Israelites in the desert, we can take on an attitude of “murmuring,”
finding fault with God and others. But complaining leads only to
discouragement and paralysis.
God thinks we have enough, because we have him. “I can do all
things in him who strengthens me” (Phil 4:13).
5. Fear
The fifth bad habit can sometimes be more hidden. We can be
subtly influenced by a combination of fears: fear of taking risks, fear of
failure, fear of losing control, fear of going beyond our comfort zone.
But yielding to fear keeps us in spiritual bondage (cf. Heb 2:15). How
often Scripture tells us, “Fear not!” How often the Lord assures the
fearful of his steadfast love and his help (cf. Isa 43:1-2). We must
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choose not to be guided by fear. Whenever we become aware of fears
and anxieties influencing us, we can bring them before the Lord in all
honesty and ask him to replace them with apostolic courage.
Just as in the Upper Room at Pentecost, it is the Holy Spirit who
transforms Christ’s disciples from ordinary people into Spirit-filled
evangelizers. Before the coming of the Spirit, the early Christians did
not seem a particularly impressive group of people. They had good
reason to be filled with fears, concerns, and feelings of inadequacy as
they contemplated the awesome task Jesus had given them: to be his
witnesses to the ends of the earth. They were still struggling to
comprehend the events of recent days: the crucifixion, resurrection, and
ascension of the Lord.
But when the Spirit fell upon them, their hearts were set ablaze
with the fire of God’s love and they could no longer keep the good news
of Christ to themselves. They went out from the Upper Room
overflowing with the joy of the Gospel. Through their witness, the
Gospel was unleashed in Jerusalem and from there throughout the
ancient world.
Peter
The transformation caused by the Spirit was most visible in the
apostle Peter. Before Pentecost, Peter had left everything to follow Jesus
and was earnestly seeking to live by his teaching. But his ability to fulfill
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his apostolic mission was compromised by his own fears and failings.
He vehemently resisted Jesus’ prediction of his passion, which seemed
senseless to human reasoning. Then after boasting of his loyalty to the
Master, he came face to face with his own weakness and cowardice. But
after the outpouring of the Holy Spirit, Peter was filled with an
unshakable inner conviction of the truth of the Gospel and a love that
compelled him to share that good news with all who would listen. Even
under persecution, his evangelical boldness and joy were uncontainable
(Acts 4:12-13; 5:40-42). It was because of such a transformation in Peter
and all the members of the Church that “The word of God continued to
spread, and the number of the disciples in Jerusalem increased greatly”
(Acts 6:7).lx
Today no less than two millennia ago, there is no limit to what the
Lord can do in our midst. His part is to clothe his Church with “power
from on high” (cf. Luke 24:49) for the accomplishment of her mission.
Our part is to give him our wholehearted “yes”—to let ourselves be
transformed, guided, and sent forth by the Holy Spirit, who is the
“principal agent of evangelization.”lxi
Conclusion
In conclusion, I would like to cite the wise, straightforward words
of St. Teresa of Calcutta who, without using the terminology, understood
that the stewardship greatness to which we aspire flows from a
22

foundational principle that she formulated so succinctly: “If God, who
owes nothing to us, is ready to impart to us no less than himself, shall we
answer with just a fraction of ourselves?”
We live in world, which though it is fallen – and we certainly can’t
ignore this fact – is, in fact, in Gerard Manley Hopkins’ words, “charged
with the grandeur of God.” We live amidst the bounty of God’s grace, of
his graciousness. In simple words, we are recipients: of life, of new
birth, of eternal life. St. Paul asked his followers: “What have you that
you have not received?” The answer is straightforward: “nothing.”
Bernanos’s “all is grace” at the end of Diary of a Country Priest, sums
this up beautifully. Who we are, what we can do, where we are going: all
are gifts of grace.
J. Michael Miller, CSB
Archbishop of Vancouver
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